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by courtesy- (Upacaraprayoga) i.e., they are called pramanas
only by the secondary application of the term- The direct
innate intuition of consciousness as illumined by the Infinite
spirit is offered as a solution to the vexed problem of means of
knowledge- It is held to be a necessary and sufficient condi-
tion of all knowledge. Saiva Siddhanta is vindicated rathe*"
than contradicted by systems that are at variance with it. The
role of Saiva Siddhanta is all-inclusive. In claiming to be all-
inclusive, it finds a place for the schools which oppose it

Umapati Sivam enunciates the distinctiveness of Saiva
Siddhanta in terms of its character as inseparble non-dualism
(privarum attuvidam). He shows the points of departure from
the other systems of vedanta and also from other schools of
Saivism. Here the question arises as to what is distinctive
of the interpretation of  the term advaita given by Saiva
Siddhanta?

Umapati Sivam uses two sets of analogies to briny
out the significance of the concepts of identity, difference,
and identity-in-difference- According to him the second set
of analogy explains correctly these concepts. Hence he
would prefer the second set to the first.

According to the first set of analogies, we have gold
and the ornaments made of gold as illustrative of identity
light and darkness as illustrative of difference^ word and
meaning as illustrative of identity in difference.16 If God
and man are identical in essence as gold and ornaments
made of gold are, then it amounts to saying that there is
really one entity. The difficulty would be that if there is
only one entity. God's creative function would then be
devoid of meaning. Then we would have to say that God's
creation is purposeless* Again if there is any purpose of
God, then it would imply God's purpose for Himself and
will again mean that God is in need of something to be
done which He does through creation.17 Thus it there is